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“COME & DINE” – The Long Journey Home – LENT/EASTER 2013 
 

Date:  March 17, 2013 
Title:  “Come and Dine” 
Text:  Matthew 22:1-14 
Theme: God has made all the necessary preparation for your joy to be full. 
 

“Tell those who have been invited, ‘Behold, I have prepared my dinner; 
my oxen and my fattened livestock are all butchered and everything is ready; 

come to the wedding feast’” (Matt. 22:4) 
 
Introduction:  
 
It is important as we consider pieces of the whole, not to lose the whole.  Throughout the 
entire Story there is one overarching goal and that is for God to be glorified as we are 
satisfied in Him.  The means to this end is redemption by the sacrifice of His Son.  This 
constant appeal to COME & DINE begins in the Garden scene of Genesis 3 and ends with the 
bride returning to the earth in Revelation 21.  I believe this idea is best illustrated by our Lord 
in Matthew 22 in a parable He tells to the masses surrounding Him.  The picture is that of a 
wedding. 
 
Our Lord often used the immediate of His circumstances to teach the truth of His Kingdom.  
All shadow points to the Story.  “It appears from Luke, Lu 14:15; &c., that it was at an 
entertainment that this parable was originally spoken.  It was a constant practice of our Lord to 
take the subjects of his discourses from the persons present, or from the circumstances of 
times, persons, and places.”1 
 
Why are weddings so significant and special?  As a pastor of a fellowship I perform many 
weddings.  As one who officiates, my perspective on the event is professional.  I wish to make 
sure everything goes well for the families.  Although I performed many weddings my 
perspective changed dramatically when my one and only daughter married.  I removed myself 
from performing the wedding and instead became ‘father of the bride.’  Although my 
involvement in the planning was minimal, I was still engaged vicariously.  Not only did we 
desire for our daughter to have what she wanted for that moment, but we desired for those 
who my daughter knew to joy in her joy and ours. 
 

"In this parable," as Trench admirably remarks, "we see how the Lord is revealing 
Himself in ever clearer light as the central Person of the kingdom, giving here a far 
plainer hint than in the last parable of the nobility of His descent. There He was indeed 
the Son, the only and beloved one (Mr 12:6), of the Householder; but here His race is 

royal, and He appears as Himself at once the King and the King's Son (Ps 72:1). The last 
was a parable of the Old Testament history; and Christ is rather the last and greatest of 
the line of its prophets and teachers than the founder of a new kingdom. In that, God 
appears demanding something from men; in this, a parable of grace, God appears 
more as giving something to them. Thus, as often, the two complete each other: this 
taking up the matter where the other left it."2 
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Matthew’s Gospel captures the tension between those who embrace the Seed of the woman 
and those who are in opposition to the Seed Promise.  The entire biblical Story is retold using a 
wedding metaphor.  The author’s intent is to show just how lavish God’s preparations are for 
His people.  They remove the curtain and enable the reader to see just how far God goes in 
inviting and welcoming His guests into His celebration.  Jesus speaks of the Story as parable.3  
We will lay out the comparisons in simple format for the purpose of understanding.  The 
intent is to give the text its correct read. 
 

This parable refers undoubtedly to the rejection of the Jews, and to the calling of the 
Gentiles. The gospel, with all its privileges, was offered to the Jewish people; but 
through their wickedness and pride they rejected it, and all its blessings were offered to 
the Gentiles, and accepted. This is the general truth. Many circumstances are thrown in 
to fill out the narrative, which cannot be particularly explained.4 
 

 

A King God the Father 

A Wedding Feast Creation’s purpose for His people to delight in Him 

His Son Jesus Christ 

His slaves Prophets 

Those invited The Jewish nation 

Unwilling to come The fallen nature 

Mistreated them and killed them Martyrdom  

The King was enraged God will judge those who reject Him 

As many as you find The Gentiles 

Both evil and good Jews and Gentiles 

The Wedding hall was filled God wins 

Not dressed in wedding clothes No one comes without God’s righteousness 

The man was speechless God is just 

Cast him into outer darkness Future judgment awaits those who refuse the King’s offer 

Many called; few chosen The invitation is wide, but most be heeded 

 
Think back over the recent celebration of the wedding of Prince William and Kate Middleton. 
It was the event of the season! Can you imagine those invited not attending, and even making 
a joke of it?  This is the kind of tension expressed by our Lord through this parable. 
 
In Matthew, God invites the nation of Israel to dine at the prepared feast, but many refuse.  
God then brings the invitation to the Gentiles and they come.  But not only do they come but 
both Jew and Gentile are present.   Neither one is there because of personal merit.  The only 
way to sit at the table and partake of the feast is to wear the garment of the King.  No one 
present without the garment is able to stay.  There are three aspects to this parable I desire to 
accent. 
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Outline: 
 

I. The Father’s preparation is all-embracing 
 

Again he sent out other slaves saying, 'Tell those who have been invited, "Behold, I have prepared my dinner; 
my oxen and my fattened livestock are all butchered and everything is ready; come to the wedding feast." 
(Matt. 22:4) 

 
A marriage feast (gamous). The plural, as here (Mt 22:2,3,4,9), is very common in the 
papyri for the wedding festivities (the several acts of feasting) which lasted for days, 
seven in Jg 14:17. The very phrase here, gamous poiein, occurs in the Doric of Thera 
about B.C. 200. The singular gamos is common in the papyri for the wedding contract, 
but Field (Notes, p. 16) sees no difference between the singular here in Mt 22:8 and the 
plural (see also Ge 29:22; Es 9:22; Macc. 10:58).5 

 
What I desire for us to capture is the metaphor itself.  In the beginning God created an Edenic 
Garden, a sanctuary, a banquet table if you will, where He will enable those invited to enjoy 
Him forever.  This Story is one of condescending grace where God knows those who He has 
created can have the fullest of joy.  God designed us to have fullness of joy and pleasures 
forevermore.  We taste and see such joys in shadow form.  All of our lives are played in type.  
God puts all of life into play so that through them we might taste and see that He is good.  
Think of every imaginable pleasure and joy one might have whether through sensory 
experience or emotional awe.  Think of all the joy and emotion expressed in the simple idea of 
a wedding feast. There is an abundance of delicacy and gratification.  When we think of such 
joy or pleasure it is tainted by human experience and fallen appetites, yet there are glimpses of 
these unadulterated experiences at weddings, births, and victory. 
 
Notice how Matthew 22:4 reads, “Behold, I have prepared my dinner; my oxen and my 
fattened livestock are all butchered and everything is ready.”  Oxen are animals of work.  Can 
we not imply from this statement that the work is finished and never to be repeated?  The 
instruments for work are put to rest. 
 
It is hard for us to grasp this idea, but God designed us for happiness and He has prepared the 
place and means for that happiness to be fully expressed and experienced.  This place, this 
wedding feast is Him.  He is the place and prepared feast.  All that He gives of Himself is for 
us to know Him.  He knows in knowing Him we are fully satisfied.  He is the bread from 
heaven whereby His people are satiated with divine euphoria.  Everything in us craves for this 
saturation.  Tragically so, we turn to shadow to meet the longing.  Every abuse of every kind in 
every age speaks to this one need and our ache for fulfillment.  Every soured relationship is 
the quest to find in the relationship the love and acceptance we are designed to experience 
only in God.  We place on the shadow a burden it was never meant to bear.  Shadows can 
never provide they can only point.  Every type speaks of an antitype, the figure casting the 
shadow.  To stop with shadow is to come up short.  The hype of shadow leaves one wanting.  
God invites us to “come and dine.” 
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II. The Father’s provision is satiating 
 
What the Father does in preparing the place is so all-encompassing as to disable all lesser 
appetites.   
 
In the Greek language there is something called a “double negative.” The double negative 
occurs slightly less than 100 times in the New Testament.  Although double negatives are 
considered bad speech in English (i.e., I ain't got no money), double negatives are proper in the 
Greek language, adding emphasis where necessary.  
 

This is the strongest way to negate something in Greek.6 
 
The meaning is something like this: “Never, positively not. It will never happen. It's 
unthinkable. There is not even the slightest possibility that it will ever happen.” 
 
God has given us eternal life via the Lord Jesus Christ - which means we shall never, never die.  
John says it in the following manner. 
 

• but whoever drinks of the water that I will give him shall never thirst; but the water that I will give him 
will become in him a well of water springing up to eternal life.  (John 4:14) 

• Jesus said to them, "I am the bread of life; he who comes to Me will not hunger, and he who believes in 
Me will never thirst." (John 6:35) 

• Truly, truly, I say to you, if anyone keeps My word he will never see death. (John 8:51) 

• The Jews said to Him, "Now we know that You have a demon. Abraham died, and the prophets also; and 
You say, 'If anyone keeps My word, he will never taste of death.'" (John 8:52) 

• and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand. 
(John 10:28) 

• and everyone who lives and believes in Me will never die. Do you believe this? (John 11:26) 

 
What you and I must believe each and every moment of our days is rather simple, “Beside 
Him, there is no one and beyond Him, there is nothing.”  Jesus is the satisfier of my soul and 
the object of my affection. 
 
There is something in the Father’s provision that answers my deepest desires.  Do we believe 
this?  In recent conversations with a couple of men independent of the other, both made 
similar statements.  The thought was this, “Forgiveness and freedom are not enough for some 
people.  Some people need the collar and only feel comfortable with the leash.  They need the 
rules and regulations; they need to feel as if their lives can be better than what they are.  They 
simply cannot accept that what their life is, is the life intended by God.  Unknowingly they 
have read the Christian life as the American dream.”   
 

"We don’t want to be adopted by grace, and we insist on being accepted by our merits. 
We continue to see ourselves as slaves, even as God says we are sons. 
We continue to see . . . 

• Our hopes as riding on our own two shoulders. 
• Our sins as keeping us from God. 
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• Our curse as looming, with every struggle or frustration a reminder of a 
judgment we think soon to befall us. 

• Our faith as far too flimsy for God to accept, not zealous or consistent enough. 
• Our neighbors as threats to our status and happiness, impediments to our 

success and obstacles to our making the grade. 
• Our selves as slaves, needing to earn our master’s approval. 

But God says . . . 
• Our hopes are rock solid due to his promises. 
• Our sins are forgiven. 
• Our curse is borne by another. 
• Our faith is strong enough, not because of our fervor but the faithfulness of its 

object. 
• Our neighbors are gifts to us. 
• Our selves are sons and daughters, loved eternally by our Father. 

“For freedom Christ has set us free; stand firm therefore, and do not submit again to a 
yoke of slavery” (Gal. 5:1). Christ is of no advantage to those who act as if the game 
hasn’t changed and the page hasn’t turned."7 

 
As we have learned from the Book of Hebrews, Jesus Christ is our Great High Priest in whom 
we can walk through the torn veil and into the Holy of Holies without fear of condemnation or 
rejection.  This is the satiation of His provision. 

• I have been declared blameless in His presence. 

• I am fully debt free and forgiven of all my transgressions. 

• I am fully received by the Father and nothing stands between us separating Him from 
me. 

• I can live free from the fear of failure before Him. 

• The shadow no longer holds me in bondage for I know it exists to enable me to taste 
and see that He is good. 

 
In light of all this let us consider the Father’s invitation. 
 

III. The Father’s invitation is gracious 
 

But observe carefully, that THE BRIDE does not come into view in this parable; its 
design being to teach certain truths under the figure of guests at a wedding feast, and 
the want of a wedding garment, which would not have harmonized with the 
introduction of the Bride.8 

 
Jesus uses the imagery of a wedding to capture the Father’s desire in inviting people into His 
joy He has in His Son and that of His people.  Yet those to whom He came and extended the 
invitation refused to come.  Often we would think that if we lived in that context when Jesus 
was living and working that we would have enough sense to believe it.  Unfortunately, this is 
probably not true.  We often think the same about Adam and Eve.  “Had we been in the 
Garden things would have turned out differently.”  Sorry, I am pretty much convinced I 
would be leading the pack in debauchery and rebellion. 
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The invitation is broad and inviting.  It is sweeping and warm.  See Him standing beside the 
embracing warmth of the home hearth.  His gesture points to plenty.  The room is filled with 
inviting aromas speaking of pleasant times and future contentment.  He has done everything 
necessary for you, the invited, to experience a fullness of joy previously known but long 
forgotten.  Your soul knows this.  Your heart aches for the return.  You have believed the faint 
echo was only a misty dream of a vanishing mirage.   
 

A. The invitation is comprehensive – all may come 
 
Both Jew and Gentile are invited.  Jewish priority is simply the privilege placed on the nation 
as the womb designated to carry the Seed Promise.  Their status did not exclude non-Jews 
from participation or inclusion.  It has always been “for the nations.” 
 

To call them that were bidden (kalesai tous keklêmenous). "Perhaps an unconscious 
play on the words, lost in both A.V. and Rev., to call the called" (Vincent). It was a 
Jewish custom to invite a second time the already invited (Es 5:8; 6:14). The prophets of 
old had given God's invitation to the Jewish people. Now the Baptist and Jesus had 
given the second invitation that the feast was ready. And they would not come (kai ouk 
êthelon elthein). This negative imperfect characterizes the stubborn refusal of the Jewish 
leaders to accept Jesus as God's Son (Joh 1:11).9 

 
Verse 9, Go ye therefore into the highways, cross or by-paths; the places where two or 
more roads met in one, leading into the city, where people were coming together from 
various quarters of the country.  St. Luke adds hedges, to point out the people, to whom 
the apostles were sent, as either miserable vagabonds, or the most indigent poor, who 
were wandering about the country, or sitting by the sides of the ways and hedges, 
imploring relief.  This verse points out the final rejection of the Jews, and the calling of 
the Gentiles.  It was a custom among the Jews, when a rich man made a feast, to go out 
and invite in all destitute travelers.  See in Rab. Beracoth, fol. 43.  As many as ye shall 
find, bid to the marriage] God sends his salvation to every soul, that all may believe and 
be saved.10 

 
B. The invitation is conditional 

 
What is of interest is the response of those invited.  Some are indifferent; some are openly 
hostile to the invitation and malicious.  Others accept the invitation, and still others come but 
without any intent of obeying the conditions laid down by the Father. 
 

To reject a royal invitation was tantamount to a declaration of war.  He gave his allies 
the benefit of the doubt and sent his servants back to tell them that the wedding 
banquet was prepared and for them to come at once.  The would-be guests not only 
refused the second invitation, they made light of it.  They even taunted and ridiculed 
the king's servants.  When word got back to the king, he was furious.  He summoned 
his troops and went to war against his now-declared enemies.  Once they were 
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defeated, he returned to his kingdom more determined than ever to give his son a 
proper wedding banquet.  He sent his servants into the cities, inviting people off the 
streets to come to the palace.  Sure enough, common folk poured into the palace to 
celebrate the marriage of the prince.11 

 
Were not worthy, because they made light of it, and would not come; preferring earthly 
things to heavenly blessings. Among the Mohammedans, refusal to come to a marriage 
feast, when invited, is considered a breach of the law of God.  HEDAYAH, vol. iv. p. 91.  
Any one that shall be invited to a dinner, and does not accept the invitation, disobeys 
God, and his messenger: and any one who comes uninvited, you may say is a thief, and 
returns a plunderer.-Mischat ul Mesabih.  It was probably considered in this light 
among all the oriental nations.  This observation is necessary, in order to point out more 
forcibly the iniquity of the refusal mentioned in the text.  A man may be said to be 
worthy of, or fit for, this marriage feast, when, feeling his wretchedness and misery, he 
comes to God in the way appointed, to get an entrance into the holiest, by the blood of 
Jesus.12 

 
Verse 5.  But they made light of it. Treated it with contempt, as a thing of no 
consequence: an exact representation of the conduct of sinners in regard to the gospel.  
One to his farm, etc. So men are engaged so much in their worldly employment, that 
they pretend they have no time to attend to religion. The world is, in their view, of more 
value than God.13 
 
These are two different classes of unbelievers: the one simply indifferent; the other 
absolutely hostile--the one, contemptuous scorners; the other, bitter persecutors.14 

 
Verse 6.  And the remnant, etc. That is, a part made light of it, and treated it with silent 
contempt, and coolly went about their business. The others were not satisfied with that, 
but showed positive malignity. Some sinners seem to be well satisfied by merely 
neglecting religion; while others proceed against it with open violence and bitter 
malice.15  

 
And the one on whom seed was sown among the thorns, this is the man who hears the word, and the 
worry of the world and the deceitfulness of wealth choke the word, and it becomes unfruitful.  (Matt. 
13:22) 
 
No one can serve two masters; for either he will hate the one and love the other, or he will be devoted to 
one and despise the other. You cannot serve God and wealth. (Matt. 6:24) 
 
17 and at the dinner hour he sent his slave to say to those who had been invited, 'Come; for everything is 
ready now.' 18 But they all alike began to make excuses. The first one said to him, 'I have bought a piece of 
land and I need to go out and look at it; please consider me excused.' 19 Another one said, 'I have bought 
five yoke of oxen, and I am going to try them out; please consider me excused.' 20 Another one said, 'I 
have married a wife, and for that reason I cannot come.' (Luke 14:17-20) 

 
Entreated them spitefully. Used harsh and opprobrious words, reviled and abused 
them. This was done because they hated and despised the king. So sinners often abuse 
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and calumniate ministers of religion because they hate God, and can in no way else 
show it so well.16 

 
This text speaks to the malignant spirit brought by the unbelieving toward God’s massive 
provision.  We often have a tendency of seeing the unbelieving as neutral entities in the Story.  
Yet the serpent’s seed works in them and through them his animosity toward the woman’s 
seed.  We do not read of our neighbors or friends or family members in the light of verses 5 
and 6.  Yet this is how they are “in spirit.” 
 
In addition to the lavish provision of the Father, there is also the introduction of the wedding 
garment.  Have you ever gone to a social function and found that you were inappropriately 
dressed?  Certain dinner invitations have corresponding attire.  Have you ever had one of 
those most embarrassing moments?   
 

The custom in the East of presenting festival garments (see Ge 45:22; 2Ki 5:22), even 
though nor clearly proved, is certainly presupposed here. It undoubtedly means 
something which they bring not of their own--for how could they have any such dress 
who were gathered in from the highways indiscriminately?--but which they receive as 
their appropriate dress.17 

 
“The matter of the wedding garment is instructive. It would be a gross insult to the king 
to refuse to wear the garment provided to the guests. The man who was caught wearing 
his old clothing learned what an offense it was as he was removed from the celebration.  
 
This was Jesus’ way of teaching the inadequacy of self-righteousness. From the very 
beginning, God has provided a “covering” for our sin. To insist on covering ourselves is 
to be clad in “filthy rags” (Isa. 64:6). Adam and Eve tried to cover their shame, but they 
found their fig leaves to be woefully scant. God took away their handmade clothes and 
replaced them with skins of (sacrificed) animals (Gen. 3:7, 21). In the book of Revelation, 
we see those in heaven wearing “white robes” (Rev. 7:9), and we learn that the 
whiteness of the robes is due to their being washed in the blood of the Lamb (verse 14). 
We trust in God’s righteousness, not our own (Phil. 3:9). 
 
Just as the king provided wedding garments for his guests, God provides salvation for 
mankind. Our wedding garment is the righteousness of Christ, and unless we have it, 
we will miss the wedding feast. When the religions of the world are stripped down to 
their basic tenets, we either find man working his way toward God, or we find the cross 
of Christ. The cross is the only way to salvation (John 14:6).  
 
For his crime against the king, the improperly attired guest is thrown out into the 
darkness. For their crimes against God, there will be many who will be consigned to 
“outer darkness”—existence without God for eternity. Christ concludes the parable 
with the sad fact that “many are invited, but few are chosen.” In other words, many 
people hear the call of God, but only a few heed it.”18 
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Anciently, kings and princes were accustomed to make presents of changes of raiment 
to their friends and favourites, to refuse to receive which was an expression of highest 
contempt, Ge 14:22; 2Ki 10:22; Es 6:8; 8:16. It was, of course, expected that such 
garments would be worn when they came into the presence of the benefactor.  The 
garments worn on festival occasions were chiefly long white robes; and it was the 
custom of the person who made the feast to prepare such robes to be worn by the 
guests. This renders the conduct of this man more inexcusable. He came in his common 
ordinary dress, as he was taken from the highway; and though he had not a garment of 
his own suitable for the occasion, yet one had been provided for him, if he had applied 
for it. His not doing it was expressive of the highest disrespect for the king.19 

 
Here's the background:  In Jesus' day, guests coming to a royal banquet were expected to wear 
festal garments.  For the wealthy, that meant embroidered robes and gowns adorned with 
precious jewels.  For the poor, it meant the best clothes you had, freshly washed.  If you could 
afford it, you'd wear white, and, if you couldn't, you'd wear as close to white as possible.  
Commentator Richard Bauckman says, “Wearing festal garments indicated one's (full) 
participation in the joy of the feast.”20   
  

The language here is drawn from the following remarkable passage in Zep 1:7, 8:—
"Hold thy peace at the presence of the Lord God; for the day of the Lord is at hand: for 
the Lord hath prepared a sacrifice, He hath bid His guests. And it shall come to pass in 
the day of the Lord's sacrifice, that I will punish the princes, and the king's children, and 
all such as are clothed with strange apparel." The custom in the East of presenting 
festival garments (see Ge 45:22; 2Ki 5:22), even though nor clearly proved, Is certainly 
presupposed here. It undoubtedly means something which they bring not of their 
own—for how could they have any such dress who were gathered in from the 
highways indiscriminately?—but which they receive as their appropriate dress.21 

 
[Wedding garment]  Among the orientals, long white robes were worn at public 
festivals; and those who appeared on such occasions with any other garments were 
esteemed, not only highly culpable, but worthy of punishment.  Our Lord seems here to 
allude to Zep 1:7,8, The Lord hath prepared a SACRIFICE, he hath BIDDEN his guests. 
And it shall come to pass, in the day of the Lord's sacrifice, that I will PUNISH the 
princes, and the KING'S CHILDREN, and ALL SUCH as are clothed with STRANGE 
APPAREL.  The person who invited the guests prepared such a garment for each, for 
the time being; and with which he was furnished on his application to the ruler of the 
feast.  It was this which made the conduct of the person mentioned in the text 
inexcusable; he might have had a proper marriage garment, if he had applied for it.  To 
afford accidental guests clothing suitable to a marriage feast, was a custom among the 
ancient Greeks.  Homer relates that Telemachus, and the son of Nestor, arriving at 
Lacedaemon when Menelaus was making a marriage feast for his son and daughter, 
were accommodated with garments suited to the occasion, after having been bathed 
and anointed (Odyss. l. iv. ver. 49-51.).  Among the Asiatics, garments called caftans, 
great numbers of which each nobleman has ordinarily ready in his wardrobe, are given 



 

 

10 

to persons whom he wishes to honour: to refuse to accept or wear such a dress would 
be deemed the highest insult.22 

 
Ancient tradition held that the King provided garments for his guests so they would 
always appear before him properly attired. In Genesis 45:22, Pharaoh had Joseph 
provide clothing for his brothers so that they could later enter Pharaoh’s presence. In 
the same way, the host of a wedding furnished the invited guests with “wedding 
garments.” To come to the celebration incorrectly dressed was a terrible insult to the 
host and invoked the wrath of the king.23 
 

The implication is that the guest who was not wearing a festal garment had simply 
come along for the ride.  He wasn't there to honor the king and celebrate the marriage 
of the prince, he was there to scarf up the free food and drink.  The way he dressed 
could even be interpreted as a sign of disdain.  The king had every reason to throw him 
out.24 
  
[He was speechless.] he was muzzled, or gagged. He had nothing to say in vindication 
of his neglect.  There was a garment provided, but he neither put it on, nor applied for 
it. His conduct, therefore, was in the highest degree insulting and indecorous.25 

 
Can we not feel the horror of the insult by the rejecting of the gift?  All necessary preparation 
have been made.  Everything we crave, everything for which we have been designed and 
created for is provided for in the feast.  Yet some refuse to come and would rather slurp their 
drink from the muddy pools formed on busy streets.  What if Adam and Eve rejected the 
blood offering of Genesis 3:21?  It is unspeakable.  Anyone there who is not clothed in the 
righteousness of the Son has not received the Father’s provision/gift. 
 

[Cast him into outer darkness]  The Jewish marriages were performed in the night 
season, and the hall where the feast was made was superbly illuminated; the outer 
darkness means, therefore, the darkness on the outside of this festal hall; rendered still 
more gloomy to the person who was suddenly thrust out into it from such a profusion 
of light.26 

 
The expression is emphatic--"the darkness which is outside." To be "outside" at all--or, 
in the language of Re 22:15, to be "without" the heavenly city, excluded from its joyous 
nuptials and gladsome festivities--is sad enough of itself, without anything else. But to 
find themselves not only excluded from the brightness and glory and joy and felicity of 
the kingdom above, but thrust into a region of "darkness," with all its horrors, this is the 
dismal retribution here announced, that awaits the unworthy at the great day.27 
 
This is an allusion to the Roman custom of raising their militia; all were mustered, but 
only those were chosen to serve, who were found proper.28 
 
Verse 14.  Many are called, but few are chosen. Our Savior often uses this expression. It 
was probably proverbial. The Jews had been called, but few of them had been chosen to 
life.29 
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This crisp saying of Christ occurs in various connections. He evidently repeated many 
of his sayings many times as every teacher does. There is a distinction between the 
called (klêtoi) and the chosen (eklektoi) called out from the called.30 

 
He is there, “Come and dine.”  See it.  Hear it.  Act on it and COME. 
 
Shepherding the Sheep: (What’s the NEXT STEP?) 
 
1. Have you heard the Father’s invitation? 
2. The provision the Father has made is lavish and is capable of satisfying your deepest need 

and want. 
3. Are you wearing the very righteousness of Jesus Christ? 
4. “COME” MY FRIENDS AND “DINE” 
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